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Series Foreword

A Vision for Christian Ministry:
Clergy Education in the Church of the Nazarene

The chief purpose of all persons—indeed, all of the creation—is to worship, love, and
serve God. God has made himself known in His deeds of creation and redemption. As
the Redeemer, God has called into existence a people, the Church, who embody,
celebrate, and declare His name and His ways. The life of God with His people and the
world constitutes the Story of God. That story is recorded principally in the Old and
New Testaments, and continues to be told by the resurrected Christ who lives and
reigns as Head of His Church. The Church lives to declare the whole Story of God. This
it does in many ways—in the lives of its members who are even now being
transformed by Christ, through preaching, the sacraments, in oral testimony, and in
mission. All members of the Body of Christ are called to exercise a ministry of witness
and service. No one is excluded.

In God’s own wisdom He calls some persons to fulfill the ministry of proclaiming the
gospel and caring for God’s people in a form that is referred to as the ordained
ministry. God is the initial actor in this call, not humans. In the Church of the
Nazarene we believe that God calls and that persons respond. They do not elect the
Christian ministry. All persons whom God calls to the ordained ministry continue to be
amazed that He would call them. They should continue to be humbled and amazed by
God’s call. The Manual of the Church of the Nazarene states, “we recognize and hold
that the Head of the Church calls some men and women to the more official and public
work of the ministry.” It adds, “The church, illuminated by the Holy Spirit, will
recognize the Lord’s call” (Manual, Church of the Nazarene, paragraph 400).

An ordained Christian minister has as his or her chief responsibility to declare in many
ways the whole Story of God as fulfilled in Jesus of Nazareth. His or her charge is to
“tend the flock of God . . . not under compulsion, but willingly, not for sordid gain but
eagerly. Do not lord it over those in your charge, but be examples to the flock” (1 Pet
5:2-3, NRSV). The minister fulfills this charge under the supervision of Christ, the
chief Shepherd (1 Pet 5:4). Such ministry can be fulfilled only after a period of careful
preparation. Indeed, given the ever-changing demands placed upon the minister,
“preparation” never ceases.

A person who enters the Christian ministry becomes in a distinct sense a steward of
the gospel of God (Titus 1:7). A steward is one who is entrusted to care for what
belongs to another. A steward may be one who takes care of another person or who
manages the property of someone else. All Christians are stewards of the grace of
God. But in addition, in a peculiar sense a Christian minister is a steward of the
“mystery of God,” which is Christ, the Redeemer, the Messiah of God. In all
faithfulness, the minister is called to “make known with boldness the mystery of the
gospel” (Eph 6:19, NRSV). Like Paul, he or she must faithfully preach “the boundless
riches of Christ, and to make everyone see what is the plan of the mystery hidden for
ages in God who created all things; so that through the church the wisdom of God in
its rich variety might now be made known to the rulers and authorities in the heavenly
places” (Eph 3:8-10, NRSV).

In fulfilling this commission, there is plenty of room for diligence and alertness, but no
room for laziness or privilege (Titus 1:5-9). Good stewards recognize that they are
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stewards only, not the owners, and that they will give an account of their stewardship
to the master. Faithfulness to one’s charge and to the Lord who issued it is the
steward’s principal passion. When properly understood, the Christian ministry should
never be thought of as a “job.” It is ministry—uniquely Christian ministry. No higher
responsibility or joy can be known than to become a steward of the Story of God in
Christ’s Church. The person who embraces God’s call to the ordained ministry will
stand in the company of the apostles, the Early Fathers of the Church, the Reformers
of the Middle Ages, the Protestant Reformers, and many persons around the world
today who joyfully serve as stewards of the gospel of God.

Obviously, one who does not recognize, or who understands but rejects, just how
complete and inclusive a minister’s stewardship must be should not start down the
path that leads to ordination. In a peculiar sense, a Christian minister must in all
respects model the gospel of God. He or she is to “shun” the love of money. Instead,
the minister must “pursue righteousness, godliness, faith, love, endurance,
gentleness.” He or she must “fight the good fight of the faith” and “take hold of the
eternal life, to which you were called” (1 Tim 6:11-12, NRSV).

Hence, the Church of the Nazarene believes that “the minister of Christ is to be in all
things a pattern to the flock—in punctuality, discretion, diligence, earnestness; ‘in
purity, understanding, patience and kindness; in the Holy Spirit and in sincere love; in
truthful speech and in the power of God; with weapons of righteousness in the right
hand and in the left’ (2 Cor 6:6-7)” (Manual, Church of the Nazarene, paragraph
401.1). The minister of Christ “must be above reproach as God's steward, not self-
willed, not quick-tempered, not addicted to wine, not pugnacious, not fond of sordid
gain, 8but hospitable, loving what is good, sensible, just, devout, self-controlled,
holding fast the faithful word which is in accordance with the teaching...able both to
exhort in sound doctrine and to refute those who contradict.” (Titus 1:7-9, NASB).

In order to be a good steward of God’s Story one must, among other things, give
oneself to careful and systematic study, both before and after ordination. This will
occur not because he or she is forced to do so, but out of a love for God and His
people, the world that He is working to redeem, and out of an inescapable sense of
responsibility. It cannot be too strongly emphasized that the attitude one brings to
preparation for the ministry reveals much about what he or she thinks of God, the
gospel, and Christ’s Church. The God who became incarnate in Jesus and who made a
way of salvation for all gave His very best in the life, death, and resurrection of His
Son. In order to be a good steward, a Christian minister must respond in kind. Jesus
told numerous parables about stewards who did not recognize the importance of what
had been entrusted to them (Mt 21:33-44; 25:14-30; Mk 13:34-37; Lk 12:35-40;
19:11-27; 20:9-18).

Preparation—one’s education in all its dimensions—for ministry in Christ’'s Church
should be pursued in full light of the responsibility before God and His people that the
ministry involves. This requires that one take advantage of the best educational
resources at his or her disposal.

The Church of the Nazarene recognizes how large is the responsibility associated with
the ordained Christian ministry and accepts it fully. Part of the way we recognize our
responsibility before God is seen in the requirements we make for ordination and the
practice of ministry. We believe that the call to and practice of Christian ministry is a
gift, not a right or privilege. We believe that God holds a minister to the highest of

religious, moral, personal, and professional standards. We are not reluctant to expect
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that those standards be observed from the time of one’s call until his or her death. We
believe that Christian ministry should first be a form of worship. The practice of
ministry is both an offering to God and a service to His Church. By the miracle of
grace, the work of the ministry can become a means of grace for God’s people (Rom
12:1-3). One’s education for ministry is also a form of worship.

The modules that comprise the Course of Study that may lead a person to candidacy
for ordination have been carefully designed to prepare one for the kind of ministry we
have described. Their common purpose is to provide a holistic preparation for
entrance into the ordained Christian ministry. They reflect the Church’s wisdom,
experience, and responsibility before God. The modules show how highly the Church
of the Nazarene regards the gospel, the people of God, the world for which Christ gave
His life, and Christian ministry. Completing the modules will normally take three or
four years. But no one should feel pressured to meet this schedule.

The careful study for which the modules call should show that before God and His
Church one accepts the stewardly responsibility associated with ordained ministry.
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Syllabus
Exploring John Wesley’s Theology

Educational Institution, Setting, or Educational Provider:
Location of the Course:

Course Dates:

Name of the Instructor:

Instructor’s Address, Telephone, and E-mail Address:

Module Vision Statement:

The Church of the Nazarene is a “Wesleyan-holiness” church. By this designation, we
affirm that the theology of John Wesley undergirds and informs both our theological
conclusions and our theological method. While Wesley should be seen as a mentor,
not “guru” (as once expressed by Mildred Bangs Wynkoop), it is crucial to our
denominational identity that we teach, preach, and minister as Wesleyans. “Wesleyan-
holiness” also designates that we put holiness as the hermeneutic for interpreting
Wesley’s life and thought, and recognize that the holiness movement of the 19th
century—out of which the Church of the Nazarene was formed—was an attempt to
remain faithful to Wesley’s emphasis on the “way of salvation.” Wesley defined
salvation as more than a moment in time: it includes the lifelong process of inward
and outward holiness, as well as the paramount experiences of new birth and
sanctification.

Our understanding of holiness should never be divorced from Wesley’s theology more
broadly defined. This is crucial as we move into the 21st century, when a
fundamentalist absolutism on the one hand or religious relativism on the other seem
to be the only options. “Holiness of heart and life” is important to every generation. It
is extremely important that those preparing for ordained ministry in the Church of the
Nazarene catch, hold, and utilize the dynamism of the Wesleyan theological paradigm.
This course is designed with the future denominational identity of Nazarenes firmly in
mind.

To understand Wesley’s theology, two major influences must be acknowledged:
Wesley’s life story and Wesley’s theological sources. The course will examine the life of
Wesley in historical context—Britain in the 18th century. It will also examine Wesley’s
dependence upon and creative appropriation of certain theological traditions. Wesley
was greatly influenced by the Early Church (primarily Ante-Nicene and Eastern
sources), by Catholic mysticism (of the middle ages), by the Protestant Reformation
(James Arminius’ reaction to it and the Moravian appropriation of it), and by
Anglicanism (that followed the Elizabethan Settlement).

To understand Wesley’s theological conclusions, it is vital to understand Wesley’s
theological methodology. The Wesleyan quadrilateral (as it has been termed) holds to
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the primacy of Scripture. Indeed Wesley was a “man of one book.” And yet, Wesley

believed that the Scriptures should be interpreted dynamically:

e Scripture has been interpreted by tradition—a history of interpretation that
requires some fidelity.

¢ It witnesses to an experience of Christ and the Christian gospel that is dynamic
and communal in character.

e It should be understood, organized, and effectively communicated through the aid
of reason.

The end goal of the quadrilateral method not only is theological/doctrinal in nature but

also informs directly spiritual formation—a fact that again places a response to grace

at the very center of Wesley’s entire “system.” The methodology of Wesley as well as

his dogma informs a Wesleyan worldview today. This worldview interprets life,

ministry, and relationships through a distinctly Wesleyan lens. This lens will be

contrasted to other views and other traditions, most specifically the Calvinist

paradigm.

The course will address each systematic category in turn, noting both Wesley’s fidelity
to tradition and his own constructive, creative thought. Special emphasis will be given
to soteriological themes that have practical implications. For example, a theology of
worship will lead to the question, “How do Wesleyans worship?” The doctrine of
theological anthropology leads to the question, “How do we treat persons in light of
the concepts of the image of God and prevenient grace?” The student will be able to
display both knowledge of the content of this course, as well as personal and
professional skills that arise out of the theology and spiritual formation in the
Wesleyan tradition. Wesleyanism’s “warm heart” is the heart of Nazarene ministry,
making this course crucial to theological education of the ministers of the Church of
the Nazarene, and thus crucial to the denomination as a whole.

Educational Assumptions

1. The work of the Holy Spirit is essential to any process of Christian education at any
level. We will consistently request and expect the Spirit’s presence within and
among us.

2. Christian teaching and learning is best done in the context of community (people
being and working together). Community is the gift of the Spirit but may be
enhanced or hindered by human effort. Communities have common values,
stories, practices, and goals. Explicit effort will be invested to enhance community
within the class. Group work will take place in every lesson.

3. Every adult student has knowledge and experiences to contribute to the class. We
learn not only from the instructor and the reading assignments, but also from each
other. Each student is valued not only as a learner but also as a teacher. That is
one reason that so many exercises in this course are cooperative and collaborative
in nature.

4. Journaling is an ideal way to bring theory and practice together as students
synthesize the principles and content of the lessons with their own experiences,
preferences, and ideas.

Outcome Statements

This module contributes to the development of the following abilities as defined in the
U.S. Sourcebook for Ministerial Development.
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PROGRAM OUTCOMES

CN20 Ability to reflect theologically on life and ministry

CN21 Ability to demonstrate understanding of the sources of theological reflection,
its historical development, and its contemporary expressions

CN22 Ability to articulate the distinctive characteristics of Wesleyan theology

CN23 Ability to identify and explain the doctrine of holiness from a Wesleyan
perspective

CN25 Ability to identify and describe the significance of the major figures, themes,
and events of the Patristic, Medieval, Reformation, Puritan, Pietist,
Wesleyan, and Modern periods of Church history

CN26 Ability to describe how the church implemented its mission in the various
periods of Church history

CP10 Ability to synthesize, analyze, reason logically for discernment, assessment,
and problem solving, and live with ambiguity

CP11 Ability to analyze the validity of arguments and to identify their
presuppositions and consequences

CX5 Ability to describe and interpret the relationship between culture and
individual behavior

CX10 Ability to understand and articulate the biblical, historical, and theological
bases for Christian mission

OUTCOME STATEMENTS

e To interpret John Wesley’s thought and discover ways in which it can inform
21st-century theological agenda for the Church of the Nazarene

o To effectively apply the methods of Wesley for pursuing personal and social
holiness

e To apply appropriate Wesleyan theological principles to cultures other than one’s
own

e To incorporate the Wesleyan approaches to personal spiritual formation for
one’s own enrichment
To understand the life of John Wesley in historical context
To understand Wesley’s theological methodology (function of the Wesleyan
quadrilateral)

e To understand and articulate a Wesleyan view of the triune God and the primacy
of the doctrine of soteriology

e To apply a Wesleyan worldview to one’s life, ministry, relationships, and
vocation

Recommended Reading

Become familiar with the Wesley Center for Applied Theology. This is available at
http://wesley.nnu.edu

Course Requirements

1. Class attendance, attention, and participation are especially important.
Students are responsible for all assignments and in-class work. Much of the work
in this course is small-group work. Cooperative, small-group work cannot be made
up. That makes attendance imperative. Even if one does extra reading or writing,
the values of discussion, dialogue, and learning from each other are thwarted. If
one lesson is missed, the learning leader will require extra work before completion
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can be acknowledged. If two or more classes are missed, the student will be
required to repeat the whole module.

Small-Group Work. Nothing is more important in this course than small-group
work. The class members will be assigned to groups of two to four students each.
The group members will serve as study partners for explorations and discussions.

. Assignments

Journaling: The only “term assignment” is your journal. It is to be used regularly,
if not daily. On at least one occasion during the term the journals will be checked
by the instructor. In each lesson a journal assignment is included.

The journal should become the student’s friend and treasury of insights, devotions,
and ideas. Here the integration of theory and practice occurs. The spiritual life
nature of the journal helps guard against the course of study being merely
academic as you are repeatedly called upon to apply the principles studied to your
own heart and your own ministry situation.

This journal is not a diary, not a catchall. It is, rather, a guided journal or a
focused journal in which the educational experience and its implications are
selected for reflection and writing.

The framers of this curriculum are concerned about the way that students fall into
learning “about” the Bible or “about” the spiritual life rather than learning—that is
coming to know and internalize the Bible and spiritual principles. The journaling
experience ensures that the “Be” component of “Be, Know, and Do” is present in
the course of study. Be faithful with all journaling assignments.

Daily Work: This module has regular homework assignments. It is called daily
work because even though the class may only meet once a week, the student
should be working on the module on a “daily” basis. Sometimes the homework
assignments are quite heavy. The assignments are important. Even if homework is
not discussed in class every session, the work is to be handed in. This gives the
instructor regular information about the student’s progress in the course. The
normal time for homework to be handed in is at the beginning of each class
session. All assignments are to be completed.

Course Outline and Schedule

The class will meet for 15 lessons of 90 minutes each for a total of 22.5 hours
according to the following schedule:

Session Date

Session Time

1. Wesley’s Theological Biography—Epworth to
Aldersgate

2. Wesley’s Theological Biography—Aldersgate to
Wesley’s Death

3. Wesley’s Theological Sources
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4. Epistemology and Revelation

5. The Quadrilateral—Scripture and Tradition

6. The Quadrilateral— Experience and Reason

7. The Creative Triune God

8. The Person of Christ and the Person of the Spirit

9. Humanity and Sin

10. The Way of Salvation, Part 1

11.The Way of Salvation, Part 2

12. Means of Grace and Sacraments

13. Last Things

14.Life in the Christian Community

15. Life in the World

Course Evaluation

The instructor, the course itself, and the student’s progress will be evaluated. These
evaluations will be made in several ways.

The progress of students will be evaluated with an eye for enhancing the learning

experience by:

1. Carefully observing the small-group work, noting the competence of reports, the
balance of discussion, the quality of the relationships, the cooperation level, and
the achievement of assigned tasks

2. Careful reading of homework assignments

3. Journal check

The evaluation of the course materials and the teacher will be evaluated by:
e Frequently asking and discussing the effectiveness and relevance of a certain
method, experience, story, lecture, or other activity.

Some evaluation cannot be made during the class itself. Some objectives will not be
measurable for years to come. If students encounter the transforming power of God at
deeper levels than ever before, learn devotional skills and practice them with
discipline, and incorporate the best of this course into their own ministries, the fruit of
this educational endeavor could go on for a long time. In truth, that is what we
expect.
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Additional Information

A reasonable effort to assist every student will be made. Any student who has
handicaps, learning disabilities, or other conditions that make the achievement of the
class requirements exceedingly difficult should make an appointment with the
instructor as soon as possible to see what special arrangements can be made. Any
student who is having trouble understanding the assignments, lectures, or other
learning activities should talk to the instructor to see what can be done to help.

Instructor’s Availability

Good faith efforts to serve the students both in and beyond the classroom will be
made.

Journaling: A Tool for Personal Reflection and Integration

Participating in the course of study is the heart of your preparation for ministry. To
complete each course you will be required to listen to lectures, read several books,
participate in discussions, write papers, and take exams. Content mastery is the goal.

An equally important part of ministerial preparation is spiritual formation. Some might
choose to call spiritual formation devotions, while others might refer to it as growth in
grace. Whichever title you place on the process, it is the intentional cultivation of your
relationship with God. The course work will be helpful in adding to your knowledge,
your skills, and your ability to do ministry. The spiritually formative work will weave all
you learn into the fabric of your being, allowing your education to flow freely from
your head to your heart to those you serve.

Although there are many spiritual disciplines to help you cultivate your relationship
with God, journaling is the critical skill that ties them all together. Journaling simply
means keeping a record of your experiences and the insights you have gained along
the way. It is a discipline because it does require a good deal of work to faithfully
spend time daily in your journal. Many people confess that this is a practice they tend
to push aside when pressed by their many other responsibilities. Even five minutes a
day spent journaling can make a major difference in your education and your spiritual
development. Let me explain.

Consider journaling as time spent with your best friend. Onto the pages of a journal
you will pour out your candid responses to the events of the day, the insights you
gained from class, a quote gleaned from a book, an ah-ha that came to you as two
ideas connected. This is not the same as keeping a diary, since a diary seems to be a
chronicle of events without the personal dialogue. The journal is the repository for all
of your thoughts, reactions, prayers, insights, visions, and plans. Though some people
like to keep complex journals with sections for each type of reflection, others find a
simple running commentary more helpful. In either case, record the date and the
location at the beginning of every journal entry. It will help you when it comes time to
review your thoughts.

It is important to chat briefly about the logistics of journaling. All you will need is a
pen and paper to begin. Some folks prefer loose-leaf paper that can be placed in a
three-ring binder, others like spiral-bound notebooks, while others enjoy using
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composition books. Whichever style you choose, it is important to develop a pattern
that works for you.

Establishing a time and a place for writing in your journal is essential. If there is no
space etched out for journaling, it will not happen with the regularity needed to make
it valuable. It seems natural to spend time journaling after the day is over and you
can sift through all that has transpired. Yet, family commitments, evening activities,
and fatigue militate against this time slot. Morning offers another possibility. Sleep
filters much of the previous day’s experiences, and processes deep insights, that can
be recorded first thing in the morning. In conjunction with devotions, journaling
enables you to begin to weave your experiences with the Word, and also with course
material that has been steeping on the back burner of your mind. You will probably
find that carrying your journal will allow you to jot down ideas that come to you at odd
times throughout the day.

It seems that we have been suggesting that journaling is a handwritten exercise.
Some may be wondering about doing their work on a computer. Traditionally, there is
a special bond between hand, pen, and paper. It is more personal, direct, aesthetic.
And it is flexible, portable, and available.

With regular use, your journal is the repository of your journey. As important as it is
to make daily entries, it is equally important to review your work. Read over each
week’s record at the end of the week. Make a summary statement and note
movements of the Holy Spirit or your own growth. Do a monthly review of your
journal every 30 days. This might best be done on a half-day retreat where you can
prayerfully focus on your thoughts in solitude and silence. As you do this, you will
begin to see the accumulated value of the Word, your course work, and your
experience in ministry all coming together in ways you had not considered possible.
This is integration, weaving together faith development with learning. Integration
moves information from your head to your heart so that ministry is a matter of being
rather than doing. Journaling will help you answer the central question of education:
“Why do | do what | do when | do it?”

Journaling really is the linchpin in ministerial preparation. Your journal is the chronicle
of your journey into spiritual maturity as well as content mastery. These volumes will
hold the rich insights that will pull your education together. A journal is the tool for
integration. May you treasure the journaling process!
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These sermons by John Wesley are available in full text on the Wesley Center
website at Northwest Nazarene University

<http://wesley.nnu.edu/sermons/alpha.htm=>. The sermon titles are
listed in alphabetical order.

“The Catholic Spirit” (Sermon 39)

“Christian Perfection” (Sermon 40)

“The Duty of Constant Communion” (Sermon 101)

“The Lord Our Righteousness” (Sermon 20)

“On Patience” (Sermon 83)

“On the Trinity” (Sermon 55)

“On Visiting the Sick” (Sermon 98)

“The Nature of Enthusiasm” (Sermon 37)

“Imperfection of Human Knowledge” (Sermon 69)

“The Repentance of Believers” (Sermon 14)

“Scripture Way of Salvation” (Sermon 43)

“Salvation by Faith” (Sermon 1)

“Spiritual Worship” (Sermon 77)

“The Unity of Divine Being” (Sermon 114)

These works by John Wesley may be found on the Wesley Center website at
Northwest Nazarene University, refer to <http://wesley.nnu.edu/ >:
e “The Imperfection of Human Knowledge”
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e “Plain Account of Christian Perfection”
e “A Plain Account of the People Called Methodist”
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Lesson 1: Wesley’s Theological Biography—Epworth to
Aldersgate

Due This Lesson
None
Learner Objectives

At the end of this lesson, participants will

o describe the religious and political culture of the Church of England

e articulate the influences of family, education, and ordination on the
spiritual formation of John Wesley

e understand the impact of the writings of Thomas a Kempis, William Law,
and Jeremy Taylor on Wesley

e discuss the hopes and failures of Wesley’s missionary work in Georgia

¢ identify the role of the Moravians on Wesley

e describe the significance of Aldersgate on Wesley’s spiritual development

Homework Assignments

Write a three-page biographical essay, entitled “How my biography has
influenced my theology and worldview.”

Read Resource 1-6, “Salvation by Faith.”

Write in your journal. This assignment is ongoing. Include your reflections,
reactions, and insights on the material presented in class. Read a portion of
John Wesley'’s journal and reflect on your reading. His journal can be found at:
http://wesley.nnu.edu

Wesley Quotes

John Wesley was born, raised, and ordained an Anglican. Yet he can still say, “I
went to America to convert the Indians, but, oh, who shall convert me?”
Journal, Tuesday 24 January, 1738

With Aldersgate approaching, Wesley’s heart honestly confessed, “lI want that
faith which none can have without knowing that he hath it.”
Journal, Sunday 29 January, 1738
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Resource 1-1

Wesley’s Theology

He did not write a “systematic theology” in the same way
John Calvin did. He never sat down and wrote out what he
believed about all the Christian doctrines in one place.

Scholars must look at Wesley’s more practical works—such as
his sermons, journals, and letters—in order to weave
together what Wesley believed about each traditional
“systematic” doctrine. Wesley has therefore been called a
“practical theologian.”

He is also known as a rather “eclectic” theologian—he takes
the best he can find from a variety of sources and synthesizes
it all into a creative theological vision.

A key way of interpreting Wesley is to see this via media
(middle way) in much of this thought.
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Resource 1-2

Historical Context

King Henry VIII separated the church from Roman
Catholicism in 1532.

The first official statement of English theology came in the
“Ten Articles of Religion.”

Important for the development of the English faith were two
works: The Book of Homilies (1546) and The Book of
Common Prayer (1549).

“The Act of Uniformity” (1559) helped bring a middle
position. . . . Her (Queen Elizabeth 1) resolution became
known as the “Elizabethan Settlement.”
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Resource 1-3

Significant Influences

Three authors that influenced Wesley

e Thomas a Kempis (1380-1471), a German mystic, wrote
the famous The Imitation of Christ.

e Jeremy Taylor (1613-67) wrote The Rule and Exercises of
Holy Living and Dying.

e William Law (1686-1761), a contemporary of Wesley,
wrote two significant works: Christian Perfection and A
Serious Call to a Devout and Holy Life.

Holiness involves:

e A purity of intentions

e The imitation of Christ as the model for holy living

e Love for God and neighbor as definitive and normative of
Christian perfection
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Resource 1-4

A Plain Account of Christian Perfection

In one view, it is purity of intention, dedicating all the life to
God. It is the giving God all our heart; it is one desire and
design ruling all our tempers. It is the devoting, not a part,
but all our soul, body, and substance to God. In another
view, it is all the mind which was in Christ, enabling us to
walk as Christ walked. It is the circumcision of the heart
from all filthiness, all inward as well as outward pollution. It
is a renewal of the heart in the whole image of God, the full
likeness of Him that created it. In yet another, it is the
loving God with all our heart, and our neighbor as
ourselves.

John Wesley
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Resource 1-5

Moravian Influence

Wesley first encountered the Moravians in 1735 on his trip to
Georgia, America.

He was impressed with their assurance of their own salvation.

They strongly supported the Lutheran doctrine of sola fide:
salvation by faith alone.

Peter Bohler, a Moravian who counseled Wesley on several
occasions, challenged Wesley to “preach faith till you have it,
and then because you have it, you will preach faith.”
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Resource 1-6

JOHN WESLEY

SERMON ONE
SALVATION BY FAITH

PREACHED AT ST. MARY’S OXFORD, BEFORE THE UNIVERSITY, ON JUNE 18, 1738
“By Grace are ye saved through faith.” Ephesians 2.8

1. All the blessings which God hath bestowed upon man are of his mere grace, bounty,
or favour; his free, undeserved favour; favour altogether undeserved; man having no
claim to the least of his mercies. It was free grace that “formed man of the dust of the
ground, and breathed into him a living soul,” and stamped on that soul the image of
God, and “put all things under his feet.” The same free grace continues to us, at this
day, life, and breath, and all things. For there is nothing we are, or have, or do, which
can deserve the least thing at God’s hand. “All our works, Thou, O God, hast wrought
in us.” These, therefore, are so many more instances of free mercy: and whatever
righteousness may be found in man, this is also the gift of God.

2. Wherewithal then shall a sinful man atone for any the least of his sins? With his
own works? No. Were they ever so many or holy, they are not his own, but God’s. But
indeed they are all unholy and sinful themselves, so that every one of them needs a
fresh atonement. Only corrupt fruit grows on a corrupt tree. And his heart is
altogether corrupt and abominable; being “come short of the glory of God,” the
glorious righteousness at first impressed on his soul, after the image of his great
Creator. Therefore, having nothing, neither righteousness nor works, to plead, his
mouth is utterly stopped before God.

3. If then sinful men find favour with God, it is “grace upon grace!” If God vouchsafe
still to pour fresh blessings upon us, yea, the greatest of all blessings, salvation; what
can we say to these things, but, “Thanks be unto God for his unspeakable gift!” And
thus it is. herein “God commendeth his love toward us, in that, while we were yet
sinners, Christ died” to save us “By grace” then “are ye saved through faith.” Grace is
the source, faith the condition, of salvation.

Now, that we fall not short of the grace of God, it concerns us carefully to inquire,

I. What faith it is through which we are saved.

I1. What is the salvation which is through faith.

I1l. How we may answer some objections.

l. What faith it is through which we are saved.

1. And, first, it is not barely the faith of a heathen. Now, God requireth of a heathen
to believe, “that God is; that he is a rewarder of them that diligently seek him;”
and that he is to be sought by glorifying him as God, by giving him thanks for all
things, and by a careful practice of moral virtue, of justice, mercy, and truth,
toward their fellow creatures. A Greek or Roman, therefore, yea, a Scythian or
Indian, was without excuse if he did not believe thus much: the being and
attributes of God, a future state of reward and punishment, and the obligatory
nature of moral virtue. For this is barely the faith of a heathen.
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2. Nor, secondly, is it the faith of a devil, though this goes much farther than that of
a heathen. For the devil believes, not only that there is a wise and powerful God,
gracious to reward, and just to punish; but also, that Jesus is the Son of God, the
Christ, the Saviour of the world. So we find him declaring, in express terms, “I
know Thee who Thou art; the Holy One of God” (Luke 4:34). Nor can we doubt but
that unhappy spirit believes all those words which came out of the mouth of the
Holy One, yea, and whatsoever else was written by those holy men of old, of two
of whom he was compelled to give that glorious testimony, “These men are the
servants of the most high God, who show unto you the way of salvation.” Thus
much, then, the great enemy of God and man believes, and trembles in believing,-
-that God was made manifest in the flesh; that he will “tread all enemies under his
feet;” and that “all Scripture was given by inspiration of God.” Thus far goeth the
faith of a deuvil.

3. Thirdly. The faith through which we are saved, in that sense of the word which will
hereafter be explained, is not barely that which the Apostles themselves had while
Christ was yet upon earth; though they so believed on him as to “leave all and
follow him;” although they had then power to work miracles, to “heal all manner of
sickness, and all manner of disease;” yea, they had then “power and authority
over all devils;” and, which is beyond all this, were sent by their Master to “preach
the kingdom of God.”

4. What faith is it then through which we are saved? It may be answered, first, in
general, it is a faith in Christ: Christ, and God through Christ, are the proper
objects of it. herein, therefore, it is sufficiently, absolutely distinguished from the
faith either of ancient or modern heathens. And from the faith of a devil it is fully
distinguished by this: it is not barely a speculative, rational thing, a cold, lifeless
assent, a train of ideas in the head; but also a disposition of the heart. For thus
saith the Scripture, “With the heart man believeth unto righteousness;” and, “If
thou shalt confess with thy mouth the Lord Jesus, and shalt believe in thy heart
that God hath raised him from the dead, thou shalt be saved.”

5. And herein does it differ from that faith which the Apostles themselves had while
our Lord was on earth, that it acknowledges the necessity and merit of his death,
and the power of his resurrection. It acknowledges his death as the only sufficient
means of redeeming man from death eternal, and his resurrection as the
restoration of us all to life and immortality; inasmuch as he “was delivered for our
sins, and rose again for our justification.” Christian faith is then, not only an assent
to the whole gospel of Christ, but also a full reliance on the blood of Christ; a trust
in the merits of his life, death, and resurrection; a recumbency upon him as our
atonement and our life, as given for us, and living in us; and, in consequence
hereof, a closing with him, and cleaving to him, as our “wisdom, righteousness,
sanctification, and redemption,” or, in one word, our salvation.

. What salvation it is, which is through this faith, is the Second thing to be
considered.

1. And, First, whatsoever else it imply, it is a present salvation. It is something
attainable, yea, actually attained, on earth, by those who are partakers of this
faith. For thus saith the Apostle to the believers at Ephesus, and in them to the
believers of all ages, not, Ye shall be (though that also is true), but, “Ye are saved
through faith.”
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2. Ye are saved (to comprise all in one word) from sin. This is the salvation which is
through faith. This is that great salvation foretold by the angel, before God brought
his First-begotten into the world: “Thou shalt call his name Jesus; for he shall save
his people from their sins.” And neither here, nor in other parts of holy writ, is
there any limitation or restriction. All his people, or, as it is elsewhere expressed,
“all that believe in him,” he will save from all their sins; from original and actual,
past and present sin, “of the flesh and of the spirit.” Through faith that is in him,
they are saved both from the guilt and from the power of it.

3. First. From the guilt of all past sin: for, whereas all the world is guilty before God,
insomuch that should he “be extreme to mark what is done amiss, there is none
that could abide it;” and whereas, “by the law is” only “the knowledge of sin,” but
no deliverance from it, so that, “by” fulfilling “the deeds of the law, no flesh can be
justified in his sight”: now, “the righteousness of God, which is by faith of Jesus
Christ, is manifested unto all that believe.” Now, “they are justified freely by his
grace, through the redemption that is in Jesus Christ.” “Him God hath set forth to
be a propitiation through faith in his blood, to declare his righteousness for (or by)
the remission of the sins that are past.” Now hath Christ taken away “the curse of
the law, being made a curse for us.” he hath “blotted out the handwriting that was
against us, taking it out of the way, nailing it to his cross.” “There is therefore no
condemnation now to them which” believe “in Christ Jesus.”

4. And being saved from guilt, they are saved from fear. Not indeed from a filial fear
of offending; but from all servile fear; from that fear which hath torment; from
fear of punishment; from fear of the wrath of God, whom they now no longer
regard as a severe Master, but as an indulgent Father. “They have not received
again the spirit of bondage, but the Spirit of adoption, whereby they cry, Abba,
Father: the Spirit itself also bearing witness with their spirits, that they are the
children of God.” They are also saved from the fear, though not from the
possibility, of falling away from the grace of God, and coming short of the great
and precious promises. Thus have they “peace with God through our Lord Jesus
Christ. They rejoice in hope of the glory of God. And the love of God is shed
abroad in their hearts, through the Holy Ghost, which is given unto them.” And
hereby they are persuaded (though perhaps not at all times, nor with the same
fullness of persuasion), that “neither death, nor life, nor things present, nor things
to come, nor height, nor depth, nor any other creature, shall be able to separate
them from the love of God, which is in Christ Jesus our Lord.”

5. Again: through this faith they are saved from the power of sin, as well as from the
guilt of it. So the Apostle declares, “Ye know that he was manifested to take away
our sins; and in him is no sin. Whosoever abideth in him sinneth not” (1 John
3:5ff.). Again, “Little children, let no man deceive you. he that committeth sin is of
the devil. Whosoever believeth is born of God. And whosoever is born of God doth
not commit sin; for his seed remaineth in him: and he cannot sin, because he is
born of God.” Once more: “We know that whosoever is born of God sinneth not;
but he that is begotten of God keepeth himself, and that wicked one toucheth him
not” (1 John 5:18).

6. He that is, by faith, born of God sinneth not (1.) by any habitual sin; for all
habitual sin is sin reigning: But sin cannot reign in any that believeth. Nor (2.) by
any wilful sin: for his will, while he abideth in the faith, is utterly set against all sin,
and abhorreth it as deadly poison. Nor (3.) By any sinful desire; for he continually
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desireth the holy and perfect will of God. and any tendency to an unholy desire, he
by the grace of God, stifleth in the birth. Nor (4.) Doth he sin by infirmities,
whether in act, word, or thought; for his infirmities have no concurrence of his will;
and without this they are not properly sins. Thus, “he that is born of God doth not
commit sin”: and though he cannot say he hath not sinned, yet now “he sinneth
not.”

7. This then is the salvation which is through faith, even in the present world: a
salvation from sin, and the consequences of sin, both often expressed in the word
justification; which, taken in the largest sense, implies a deliverance from guilt and
punishment, by the atonement of Christ actually applied to the soul of the sinner
now believing on him, and a deliverance from the power of sin, through Christ
formed in his heart. So that he who is thus justified, or saved by faith, is indeed
born again. he is born again of the Spirit unto a new life, which “is hid with Christ
in God.” And as a new-born babe he gladly receives the adolon, “sincere milk of
the word, and grows thereby;” going on in the might of the Lord his God, from
faith to faith, from grace to grace, until at length, he come unto “a perfect man,
unto the measure of the stature of the fullness of Christ.”

1. The first usual objection to this is,

1. That to preach salvation or justification, by faith only, is to preach against holiness
and good works. To which a short answer might be given: “It would be so, if we
spake, as some do, of a faith which was separate from these; but we speak of a
faith which is not so, but productive of all good works, and all holiness.”

2. But it may be of use to consider it more at large; especially since it is no new
objection, but as old as St. Paul’s time. For even then it was asked, “Do we not
make void the law through faith?” We answer, First, all who preach not faith do
manifestly make void the law; either directly and grossly, by limitations and
comments that eat out all the spirit of the text; or indirectly, by not pointing out
the only means whereby it is possible to perform it. Whereas, Secondly, “we
establish the law,” both by showing its full extent and spiritual meaning; and by
calling all to that living way, whereby “the righteousness of the law may be fulfilled
in them.” These, while they trust in the blood of Christ alone, use all the
ordinances which he hath appointed, do all the “good works which he had before
prepared that they should walk therein,” and enjoy and manifest all holy and
heavenly tempers, even the same mind that was in Christ Jesus.

3. But does not preaching this faith lead men into pride? We answer, Accidentally it
may: therefore ought every believer to be earnestly cautioned, in the words of the
great Apostle “Because of unbelief,” the first branches “were broken off: and thou
standest by faith. Be not high-minded, but fear. If God spared not the natural
branches, take heed lest he spare not thee. Behold therefore the goodness and
severity of God! On them which fell, severity; but towards thee, goodness, if thou
continue in his goodness; otherwise thou also shalt be cut off.” And while he
continues therein, he will remember those words of St. Paul, foreseeing and
answering this very objection (Rom. 3:27), “Where is boasting then? It is
excluded. By what law? of works? Nay: but by the law of faith.” If a man were
justified by his works, he would have whereof to glory. But there is no glorying for
him “that worketh not, but believeth on him that justifieth the ungodly” (Rom.
4:5). To the same effect are the words both preceding and following the text (Eph.
2:4ff.): “God, who is rich in mercy, even when we were dead in sins, hath
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quickened us together with Christ (by grace ye are saved), that he might show the
exceeding riches of his grace in his kindness toward us through Christ Jesus. For
by grace are ye saved through faith; and that not of yourselves.” Of yourselves
cometh neither your faith nor your salvation: “it is the gift of God;” the free,
undeserved gift; the faith through which ye are saved, as well as the salvation
which he of his own good pleasure, his mere favour, annexes thereto. That ye
believe, is one instance of his grace; that believing ye are saved, another. “Not of
works, lest any man should boast.” For all our works, all our righteousness, which
were before our believing, merited nothing of God but condemnation; so far were
they from deserving faith, which therefore, whenever given, is not of works.
Neither is salvation of the works we do when we believe, for it is then God that
worketh in us: and, therefore, that he giveth us a reward for what he himself
worketh, only commendeth the riches of his mercy, but leaveth us nothing whereof
to glory.

4. “However, may not the speaking thus of the mercy of God, as saving or justifying
freely by faith only, encourage men in sin?” Indeed, it may and will: Many will
“continue in sin that grace may abound:” But their blood is upon their own head.
The goodness of God ought to lead them to repentance; and so it will those who
are sincere of heart. When they know there is yet forgiveness with him, they will
cry aloud that he would blot out their sins also, through faith which is in Jesus. And
if they earnestly cry, and faint not, it they seek him in all the means he hath
appointed; if they refuse to be comforted till he come; “he will come, and will not
tarry.” And he can do much work in a short time. Many are the examples, in the
Acts of the Apostles, of God’s working this faith in men’s hearts, even like lightning
falling from heaven. So in the same hour that Paul and Silas began to preach, the
jailer repented, believed, and was baptized; as were three thousand, by St. Peter,
on the day of Pentecost, who all repented and believed at his first preaching And,
blessed be God, there are now many living proofs that he is still “mighty to save.”

5. Yet to the same truth, placed in another view, a quite contrary objection is made:
“If a man cannot be saved by all that he can do, this will drive men to despair.”
True, to despair of being saved by their own works, their own merits, or
righteousness. And so it ought; for none can trust in the merits of Christ, till he
has utterly renounced his own. he that “goeth about to stablish his own
righteousness” cannot receive the righteousness of God. The righteousness which
is of faith cannot be given him while he trusteth in that which is of the law.

6. But this, it is said, is an uncomfortable doctrine. The devil spoke like himself, that
is, without either truth or shame, when he dared to suggest to men that it is such.
It is the only comfortable one, it is “very full of comfort,” to all self-destroyed, self-
condemned sinners. That “whosoever believeth on him shall not be ashamed that
the same Lord over all is rich unto all that call upon him”: here is comfort, high as
heaven, stronger than death! What! Mercy for all? For Zacchaeus, a public robber?
For Mary Magdalene, a common harlot? Methinks | hear one say “Then I, even I,
may hope for mercy!” And so thou mayest, thou afflicted one, whom none hath
comforted! God will not cast out thy prayer. Nay, perhaps he may say the next
hour, “Be of good cheer, thy sins are forgiven thee;” so forgiven, that they shall
reign over thee no more; yea, and that “the Holy Spirit shall bear witness with thy
spirit that thou art a child of God.” O glad tidings! tidings of great joy, which are
sent unto all people! “Ho, every one that thirsteth, come ye to the waters: Come
ye, and buy, without money and without price.” Whatsoever your sins be, “though
red like crimson,” though more than the hairs of your head, “return ye unto the
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Lord, and he will have mercy upon you, and to our God, for he will abundantly
pardon.”

7. When no more objections occur, then we are simply told that salvation by faith
only ought not to be preached as the first doctrine, or, at least, not to be preached
at all. But what saith the Holy Ghost? “Other foundation can no man lay than that
which is laid, even Jesus Christ.” So then, that “whosoever believeth on him shall
be saved,” is, and must be, the foundation of all our preaching; that is, must be
preached first. “Well, but not to all.” To whom, then are we not to preach it?
Whom shall we except? The poor? Nay; they have a peculiar right to have the
gospel preached unto them. The unlearned? No. God hath revealed these things
unto unlearned and ignorant men from the beginning. The young? By no means.
“Suffer these,” in any wise, “to come unto Christ, and forbid them not.” The
sinners? Least of all. “He came not to call the righteous, but sinners to
repentance.” Why then, if any, we are to except the rich, the learned, the
reputable, the moral men. And, it is true, they too often except themselves from
hearing; yet we must speak the words of our Lord. For thus the tenor of our
commission runs, “Go and preach the gospel to every creature.” If any man wrest
it, or any part of it, to his destruction, he must bear his own burden. But still, “as
the Lord liveth, whatsoever the Lord saith unto us, that we will speak.”

8. At this time, more especially, will we speak, that “by grace are ye saved through
faith”: because, never was the maintaining this doctrine more seasonable than it is
at this day. Nothing but this can effectually prevent the increase of the Romish
delusion among us. It is endless to attack, one by one, all the errors of that
Church. But salvation by faith strikes at the root, and all fall at once where this is
established. It was this doctrine, which our Church justly calls the strong rock and
foundation of the Christian religion, that first drove Popery out of these kingdoms;
and it is this alone can keep it out. Nothing but this can give a check to that
immorality which hath “overspread the land as a flood.” Can you empty the great
deep, drop by drop? Then you may reform us by dissuasives from particular vices.
But let the “righteousness which is of God by faith be brought in, and so shall its
proud waves be stayed. Nothing but this can stop the mouths of those who “glory
in their shame, and openly deny the Lord that bought them.” They can talk as
sublimely of the law, as he that hath it written by God in his heart To hear them
speak on this head might incline one to think they were not far from the kingdom
of God: but take them out of the law into the gospel; begin with the righteousness
of faith; with Christ, “the end of the law to every one that believeth;” and those
who but now appeared almost, if not altogether, Christians, stand confessed the
sons of perdition; as far from life and salvation (God be merciful unto them!) as
the depth of hell from the height of heaven.

9. For this reason the adversary so rages whenever “salvation by faith” is declared to
the world: for this reason did he stir up earth and hell, to destroy those who first
preached it. And for the same reason, knowing that faith alone could overturn the
foundations of his kingdom, did he call forth all his forces, and employ all his arts
of lies and calumny, to affright Martin Luther from reviving it. Nor can we wonder
thereat; for, as that man of God observes, “How would it enrage a proud, strong
man armed, to be stopped and set at nought by a little child coming against him
with a reed in his hand!” especially when he knew that little child would surely
overthrow him, and tread him under foot. Even so, Lord Jesus! Thus hath Thy
strength been ever “made perfect in weakness!” Go forth then, thou little child that
believest in him, and his “right hand shall teach thee terrible things!” Though thou
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art helpless and weak as an infant of days, the strong man shall not be able to
stand before thee. Thou shalt prevail over him, and subdue him, and overthrow
him and trample him under thy feet. Thou shalt march on, under the great Captain
of thy salvation, “conquering and to conquer,” until all thine enemies are
destroyed, and “death is swallowed up in victory.”

Now, thanks be to God, which giveth us the victory through our Lord Jesus Christ; to
whom, with the Father and the Holy Ghost, be blessing, and glory, and wisdom, and
thanksgiving, and honour, and power, and might, for ever and ever. Amen

Edited anonymously at the Memorial University of Newfoundland with corrections and
other modifications by Ryan Danker and George Lyons of Northwest Nazarene
University.

© Copyright 1999 by the Wesley Center for Applied Theology. Text may be freely used
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forbidden without the express permission of the Wesley Center at Northwest Nazarene
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Lesson 2: Wesley’s Theological Biography—Aldersgate
to Wesley’s Death

Due This Lesson

Personal biography
Sermon reading
Journaling

Learner Objectives

At the end of this lesson, participants will
e describe the rise and development of Methodism
e comprehend Wesley’s controversy with the London society over the
meaning of holiness
e analyze Wesley’s controversy with Calvinism and George Whitefield
e explore Wesley’s reasons for allowing American ordinations
e discuss John Wesley’s controversy with Charles Wesley over succession

Homework Assignments
Create a time line of Wesley’s life and theological development.
Read Resource 2-5, “On Working Out Our Own Salvation.”
Write in your journal. This assignment is ongoing. Include your reflections,
reactions, and insights on the material presented in class. Read a portion of

John Wesley'’s journal and reflect on your reading. His journal can be found at:
http://wesley.nnu.edu

Wesley Quotes

In a letter to a friend, Wesley shows the heart of his movement in his own
heart:
O grant that nothing in my soul
May dwell, but Thy pure love alone!
O may Thy love possess me whole
My joy, my treasure, and my crown.
Strange flames far from my heart remove!
My every act, word, thought, be love.
Wesley, 1765

John Wesley'’s last words:
“The best of all is, God is with us. Farewell.”
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Resource 2-1

Biographical Concerns

First of all, Wesley was a legend in his own time.

Second, Wesley was a controversial figure during his own
lifetime.

Third, Wesley’s own writings can be interpreted as revealing
a distinctly “public” and a distinctly “private” Wesley.

And finally, the historian must deal with the often paradoxical
aspects of Wesley’s life and thought.

Wesley’s theology developed over time.

The late Wesley integrated his early and middle years into
mature theological positions.
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Resource 2-2

The Middle Wesley
1739-60

The middle phase of Wesley’s life was consumed by the rise
and organization of the Methodist Revival in England and his
need to clarify Methodist theology.

Wesley saw that an overemphasis on the doctrine of grace
could lead to a type of antinomianism—the belief that since
grace is all, works are not only not necessary but harmful to
the Christian’s dependence on God only for salvation.

Wesley provided his converts with a disciplined program of
spiritual formation, in the context of fellowship with other
Christians and focused pastoral care.

Annual conferences, first initiated in 1744, were also crucial
in developing the distinctives of Methodism.

“Holiness of heart and life” had always been one of Wesley’s
cherished phrases.
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Resource 2-3

The Late Wesley
1760-91

During these decades, Wesley faced major theological issues that would
help define Methodism.

The “perfectionist controversy” began in the early 1760s.

Some followers downplayed the gradual process that Wesley had always
emphasized as equally important to the crisis experience.

Wesley called a conference to settle the issue, and he clarified his own
positions in such publications as “On Perfection” (1761), “Sin in
Believers” (1763), and perhaps most comprehensively in “A Plain
Account of Christian Perfection” (first issued in 1766, and again in
1777).

George Whitefield was closely associated with Wesley for many years.
They disagreed over the doctrine of predestination.

In response to the controversy, Wesley published several works: “On
Predestination” (1773), “Thoughts Upon Necessity” (1774), and “On
Working Out Our Own Salvation” (1785). Wesley never wavered from
his strongly anti-election position.

Also during the late period of Wesley’s life, the issue of Methodism’s
separation from the Church of England reached a climax.

Holy Communion was so important to Wesley that he decided to
approve a Methodist ordination of Francis Asbury and Thomas Coke and
he commissioned them as “general superintendents” of the Methodist
Church in 1784 at a conference in Baltimore.
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Resource 2-4

Small Groups

In your group, work together to find/develop answers for the following, from the
Wesley sermon that was read for homework:

Sermon Title:
Text:

Thesis Statement:

Key Points:

Relevance for Today:

Call for Response:
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Resource 2-5

JOHN WESLEY

SERMON EIGHTY-FIVE
ON WORKING OUT OUR OWN SALVATION

“Work out your own salvation with fear and trembling; For it is God that worketh in
you both to will and to do of his good pleasure.” Phil. 2:12-13.

1. Some great truths, as the being and attributes of God, and the difference between
moral good and evil, were known, in some measure, to the heathen world. The traces
of them are to be found in all nations; So that, in some sense, it may be said to every
child of man, “He hath showed thee, O man, what is good; even to do justly, to love
mercy, and to walk humbly with thy God.” With this truth he has, in some measure,
“enlightened every one that cometh into the world.” And hereby they that “have not
the law,” that have no written law, “are a law unto themselves.” They show “the work
of the law,” -- the substance of it, though not the letter, -- “written in their hearts,” by
the same hand which wrote the commandments on the tables of stone; “Their
conscience also bearing them witness,” whether they act suitably thereto or not.

2. But there are two grand heads of doctrine, which contain many truths of the most
important nature, of which the most enlightened Heathens in the ancient world were
totally ignorant; as are also the most intelligent Heathens that are now on the face of
the earth; | mean those which relate to the eternal Son of God, and the Spirit of God:
To the Son, giving himself to be “a propitiation for the sins of the world;” and to the
Spirit of God, renewing men in that image of God wherein they were created. For after
all the pains which ingenious and learned men have taken (that great man, the
Chevalier Ramsay, in particular) to find some resemblance of these truths in the
immense rubbish of heathen authors, the resemblance is so exceeding faint, as not to
be discerned but by a very lively imagination. Beside that, even this resemblance,
faint as it was, is only to be found in the discourses of a very few; and those were the
most improved and deeply-thinking men, in their several generations; while the
innumerable multitudes that surrounded them were little better for the knowledge of
the philosophers, but remained as totally ignorant even of these capital truths as were
the beasts that perish.

3. Certain it is, that these truths were never known to the vulgar, the bulk of
mankind, to the generality of men in any nation, till they were brought to light by the
gospel. Notwithstanding a spark of knowledge glimmering here and there, the whole
earth was covered with darkness, till the Sun of Righteousness arose and scattered
the shades of night. Since this day-spring from on high has appeared, a great light
hath shined unto those who, till then, sat in darkness and in the shadow of death. And
thousands of them in every age have known, “that God so loved the world, as to give
his only Son, to the end that whosoever believeth on him should not perish, but have
everlasting life.” And being entrusted with the oracles of God, they have known that
God hath also given us his Holy Spirit, who “worketh in us both to will and to do of his
good pleasure.”

4. How remarkable are those words of the Apostle, which precede these! “Let this

mind be in you, which was also in Christ Jesus: Who, being in the form of God,” -- the
incommunicable nature of God from eternity -- “counted it no act of robbery,” -- (that
is the precise meaning of the word,) no invasion of any other's prerogative, but his
own unquestionable right, -- “to be equal with God.” The word implies both the

fullness and the supreme height of the Godhead; to which are opposed the two words,
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he emptied and he humbled himself. He “emptied himself” of that divine fullness,
veiled his fullness from the eyes of men and angels; “taking,” and by that very act
emptying himself, “the form of a servant; being made in the likeness of man,” a real
man, like other men. “And being found in fashion as a man,” -- a common man,
without any peculiar beauty or excellency, -- “he humbled himself” to a still greater
degree, “becoming obedient” to God, though equal with him, “even unto death; yea,
the death of the cross:” The greatest instance both of humiliation and obedience.
[Phil. 2:5-11]

Having proposed the example of Christ, the Apostle exhorts them to secure the
salvation which Christ hath purchased for them: “Wherefore, work out your own
salvation with fear and trembling; For it is God that worketh in you both to will and to
do of his good pleasure.”

In these comprehensive words we may observe,

I. That grand truth, which ought never to be out of our of remembrance, “It is God
that worketh in us, both to will and to do of his own good pleasure.”

I1. The improvement we ought to make of it: “Work out your own salvation with fear
and trembling.”

I1l. The connexion between them: “It is God that worketh in you;” therefore “work out
your own salvation.”

I. That grand truth, which ought never to be out of our of remembrance, “It is God

that worketh in us, both to will and to do of his own good pleasure.”

1. First. We are to observe that great and important truth which ought never to be
out of our remembrance: “It is God that worketh in us both to will and to do of his
good pleasure.” The meaning of these words may be made more plain by a small
transposition of them: “It is God that of his good pleasure worketh in you both to
will and to do.” This position of the words, connecting the phrase, of his good
pleasure, with the word worketh, removes all imagination of merit from man, and
gives God the whole glory of his own work. Otherwise, we might have had some
room for boasting, as if it were our own desert, some goodness in us, or some
good thing done by us, which first moved God to work. But this expression cuts off
all such vain conceits, and clearly shows his motive to work lay wholly in himself-in
his, own mere grace, in his unmerited mercy.

2. It is by this alone he is impelled to work in man both to will and to do. The
expression is capable of two interpretations; both of which are unquestionably
true. First, to will, may include the whole of inward, to do, the whole of outward,
religion. And if it be thus understood, it implies, that it is God that worketh both
inward and outward holiness. Secondly, to will, may imply every good desire; to
do, whatever results therefrom. And then the sentence means, God breathes into
us every good desire, and brings every good desire to good effect.

3. The original words, to Bgietv and to evepyelv, seem to favor the latter construction:
10 Beherv, which we render to will, plainly including every good desire, whether
relating to our tempers, words, or actions; to inward or outward holiness. And
1o gvepyelv, which we render to do, manifestly implies all that power from on high,
all that energy which works in us every right disposition, and then furnishes us for
every good word and work.

4. Nothing can so directly tend to hide pride from man as a deep, lasting conviction of
this. For if we are thoroughly sensible that we have nothing which we have not
received, how can we glory as if we had not received it? If we know and feel that
the very first motion of good is from above, as well as the power which conducts it
to the end; if it is God that not only infuses every good desire, but that
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accompanies and follows it, else it vanishes away; then it evidently follows, that
“he who glorieth” must “glory in the Lord.”

I1. The improvement we ought to make of it: “Work out your own salvation with fear

and trembling.”

1. Proceed we now to the Second point: If God worketh in you, then work out your
own salvation. The original word rendered, work out, implies the doing a thing
thoroughly. Your own; for you yourselves must do this, or it will be left undone
forever. Your own salvation: Salvation begins with what is usually termed (and
very properly) preventing grace; including the first wish to please God, the first
dawn of light concerning his will, and the first slight transient conviction of having
sinned against him. All these imply some tendency toward life; some degree of
salvation; the beginning of a deliverance from a blind, unfeeling heart, quite
insensible of God and the things of God. Salvation is carried on by convincing
grace, usually in Scripture termed repentance; which brings a larger measure of
self-knowledge, and a farther deliverance from the heart of stone. Afterwards we
experience the proper Christian salvation; whereby, “through grace,” we “are
saved by faith;” consisting of those two grand branches, justification and
sanctification. By justification we are saved from the guilt of sin, and restored to
the favour of God; by sanctification we are saved from the power and root of sin,
and restored to the image of God. All experience, as well as Scripture, shows this
salvation to be both instantaneous and gradual. It begins the moment we are
justified, in the holy, humble, gentle, patient love of God and man. It gradually
increases from that moment, as “a grain of mustard-seed, which, at first, is the
least of all seeds,” but afterwards puts forth large branches, and becomes a great
tree; till, in another instant, the heart is cleansed, from all sin, and filled with pure
love to God and man. But even that love increases more and more, till we “grow
up in all things into him that is our Head;” till we attain “the measure of the
stature of the fullness of Christ.”

2. But how are we to work out this salvation? The Apostle answers, “With fear and
trembling.” There is another passage of St. Paul wherein the same expression
occurs, which may give light to this: “Servants, obey your masters according to
the flesh,” -- according to the present state of things, although sensible that in a
little time the servant will be free from his master, -- “with fear and trembling.”
This is a proverbial expression, which cannot be understood literally. For what
master could bear, much less require, his servant to stand trembling and quaking
before him? And the following words utterly exclude this meaning: “In singleness
of heart;” with a single eye to the will and providence of God; “not with eye-
service, as men-pleasers; but as servants of Christ, doing the will of God from the
heart;” doing whatever they do as the will of God, and, therefore, with their might.
(Eph. 6:5, &c.) It is easy to see that these strong expressions of the Apostle
clearly imply two things: First, that everything be done with the utmost
earnestness of spirit, and with all care and caution: (Perhaps more directly
referring to the former word, meta jobou, with fear:) Secondly, that it be done
with the utmost diligence, speed, punctuality, and exactness; not improbably
referring to the latter word, peta tpopov, with trembling.

3. How easily may we transfer this to the business of life, the working out our own
salvation! With the same temper, and in the same manner, that Christian servants
serve their masters that are upon earth, let other Christians labour to serve their
Master that is in heaven: that is, First, with the utmost earnestness of spirit, with
all possible care and caution; and, secondly, with the utmost diligence, speed,
punctuality, and exactness.
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But what are the steps which the Scripture directs us to take, in the working out of
our own salvation? The Prophet Isaiah gives us a general answer, touching the first
steps which we are to take: “Cease to do evil; learn to do well.” If ever you desire
that God should work in you that faith whereof cometh both present and eternal
salvation, by the grace already given, fly from all sin as from the face of a serpent;
carefully avoid every evil word and work; yea, abstain from all appearance of evil.
And “learn to do well:” Be zealous of good works, of works of piety, as well as
works of mercy; family prayer, and crying to God in secret. Fast in secret, and
“your Father which seeth in secret, he will reward you openly.” “Search the
Scriptures:” Hear them in public, read them in private, and meditate therein. At
every opportunity, be a partaker of the Lord's Supper. “Do this in remembrance of
him: and he will meet you at his own table. Let your conversation be with the
children of God; and see that it “be in grace, seasoned with salt.” As ye have time,
do good unto all men; to their souls and to their bodies. And herein “be ye
steadfast, unmovable, always abounding in the work of the Lord.” It then only
remains that ye deny yourselves and take up your cross daily. Deny yourselves
every pleasure which does not prepare you for taking pleasure in God, and
willingly embrace every means of drawing near to God, though it be a cross,
though it be grievous to flesh and blood. Thus when you have redemption in the
blood of Christ, you will “go on to perfection;” till “walking in the light as he is in
the light,” you are enabled to testify, that “he is faithful and just,” not only to
“forgive” your “sins,” but to “cleanse” you from all unrighteousness.” [1 John 1:9]

I1l. The connexion between them: “It is God that worketh in you;” therefore “work out
your own salvation.”

1.

“But,” say some, “what connexion is there between the former and the latter
clause of this sentence? Is there not rather a flat opposition between the one and
the other? If it is God that worketh in us both to will and to do, what need is there
of our working? Does not his working thus supersede the necessity of our working
at all? Nay, does it not render our working impracticable, as well as unnecessary?
For if we allow that God does all, what is there left for us to do?”

Such is the reasoning of flesh and blood. And, at first hearing, it is exceeding
plausible. But it is not solid; as will evidently appear, if we consider the matter
more deeply. We shall then see there is no opposition between these, “God works;
therefore, do we work;” but, on the contrary, the closest connexion; and that in
two respects. For, First, God works; therefore you can work. Secondly, God works,
therefore you must work.

First. God worketh in you; therefore you can work: Otherwise it would be
impossible. If he did not work it would be impossible for you to work out your own
salvation. “With man this is impossible,” saith our Lord, “for a rich man to enter
into the kingdom of heaven.” Yea, it is impossible for any man, for any that is born
of a woman, unless God work in him. Seeing all men are by nature not only sick,
but “dead in trespasses and sins,” it is not possible for them to do anything well till
God raises them from the dead. It was impossible for Lazarus to come forth, till
the Lord had given him life. And it is equally impossible for us to come out of our
sins, yea, or to make t